Sanskrit Sources on ViraSaivism with special |
reference to Basave§wara

. Nalini Waghmare
Introduction '
: In India many religious teachers who appeared on
the scene and influence for the:upliftment of the masses on
" moral and spiritual planes. Here also in India in 12" century
the great religious reformers arise and wanted to welfare
State where all people live without considering their
_religion, caste, sex, creed etc. The teachings and the
religious faith later on became the regional environment and
cultural background of the age. _

The same system takes place in the time of
Basave$wara. The religious faith and philosophical school
that came to prominence through the teachings of
' Basave§wara is known as Lingayatism, also called
Viraaivism. :

The sources to know more about the Virasaivas are
some of $aivagamas, Siddhanta Sikhamani, and the works
of Maggeya Mayideva both in Kannada and in Sanskrit a
vast body of Vacana literature in Kannada, Stinyasampadane
and Virasaiva Purdnas.

' Saivism is one of the oldest and widely prevalent
‘religious whose origin can be traced to hoary antiquity. Siva
is the Supreme deity to the followers of this faith. The Saiva
branches are many like Saiva Siddhanta, Kashmir aivism,
Pasupata ’§aivi$rr;, Kapilika etc. which are their own modes
of worship of the deity. Viraaiva differed in certain crucial
‘respects from the other schools of Saivism and emerged as
an independent religion. '
_Concept of Virasaivism . .
’ The ultimate goal of the Virasaiva philosophy is
zmerging of the soul in the supreme. 'ViraSaiva’ literally
means a staunch Saivite. According one of the Saiva
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branches all being graded into three groups based on the
- stage of development. They are: 1) Padu (animal), 2) Vira
(heroic), 3) Divya (divine). Herein, Vira happens to be the
middle stage, Pasu being the intial and Divya the highest. So
Vira$aiva would mean one who having ascended highest. So
Viraaiva would mean one who having ascended from the

animal stage and aspiring for the divine is engaged in a_
discipline heroically towards that end. In the V‘raéalva_

Philosophy the term used for aengﬁngasamarasya

So latter *VT’ stands for the art of uniting JT J‘va with

$iva, 'Ra’ stands for delighting oneself in that practlce So
Virasaiva is a Saiva who takes delight ‘in the pracncc of
uniting his Jiva with Siva.

In another form many followers of Basava

philosophy also called as Lingdyats. Here ' also
Lingayat=Linga+Ayat: Linga is @lstalinga’ and 'Ayat'is 'to
carry'. In other words Lingayat is a person who carries or
wears Linga. The ultimate goal of a ngayat is to acquire
the 'Nature of Divine' which technically called 'Stnya
Sadhane'. To attain this stage, a devotee or Bhakta will have
to follow three integral Sadhanas, which are technically

called 'Astavama, Paficacara and Satsthala.' Virasaivas also -
known as Lingavanta, Lingavan, Jaigama, Smjaﬂgama _

etc.
Vira$aiva Phllosophy

Saktivi§istadwaita is the phxlosophy of ViraSaivism.
According to the philosophy of SaktiviSistadwaita, Siva is
Sakti without Sakti, Siva has no substance and without Siva,
Sakti has no completeness. This type of uniqueness and
inseparable sense is found in Saktivi§istadwaita. The
describing the unique union of Siva and $akti, Hunshal has
stated out, 'Siva and Sakti are.one individual whole. The
Lingayat philosophers give.a special name 'Samarasya' to

this intimate union. Samarasya means essential identity and

is different from Tadatmya.
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It is significant to note that the integral association of
$iva and Sakti maintained in Virasaivism and this aptly
termed SaktiviSistadwaita.

In brief, 'Lingadhdrana' is the root principle of
Vira$aivism, 'Astavarana' is the religious code of conduct,
whereas 'Paficacara’ is the social and 'Satsthala’ is the
spiritual code of conduct of Viraaivism. These have given
specific direction to the religious, social and spiritual
behavior of an individual ViraSaivism. The building of
Viradaivism is based on the foundatlon of these four basic
tenets.

Till today also the distinct tenets of Viraaivism

expoﬁndod by its founding fathers like the Astavarana,

Paficacara, Satsthala and Sivayoga, however continued to
have their hold over its followers.

There is a close inter-relationship among religion,
culture, philosophy and literature. Each and every religion
has its own culture. The literature plays a vital role in
preserving and maintaining the cultural heritage of the

religion, The literature of religion and culture .is made
available through various sources. About sources in which .

Viraaiva philosophy is found, Manurkar has said,
OViraSaiva philosophy is found in a very systematic,
coherent and comprehensive manner in Agamas, Siddhanta
Sikhamani, Srikarabhasya, Vacanagamas, etc.5
Soprces _

The literature of Virasaiva religion is rich and large
in quantity. About the important and authentic sources of the
Virasaivism, Malledevaru has explained, 'The Twenty Eight

~ Saivigamas and two hundred and five Upagamas; the

sayings of mystic Allama Prabhu, Basavanna,
Cennabasavanna, Siddharama and works of Swayon
Sivicarya, Nilanatha Sivacarya, Moggeya Mayideva,
Maritontadarya and others have been accepted as very
valuable a*uthontatwe sources for Virasaivism. Though
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the basic tenets of ViraSaivism are very ancient, they have
been changed and modified as per the need of the time by the
Vacanakaras, Saints and thinkers. '
While taking a survey of the Vira§aiva literature
generally two sources are to be mentioned, firstly agamas
and secondly Vacana$astra.
Sanskrit Sources on Vira$aivism: :
Agamas: Agamas are the original Dharmagranthas of
Indians. Agamas are called by many names like Agamanta,
Divyagama, Sivigama, Saivagama, Sivasiddhantigama,
Tantras, etc. The term 'Aggma' is interpreted in many ways.

One of the meanings of Agamas is ®to show the path of '

salvation by purifying the mindZ. Rechanna has noted it ,
"A" means casting 'Ga' means 'Moksa' and 'Ma' means
casting aside ‘Mala'. This sums up the process of salvation i'n
which through Sivajiiana, 'Mala' is cast aside and 'moksa’ is
gained. _
' Agamas are not only one book but a series of books
like Vedas. The Agamas are twenty eight in number. Pandit
Jagadish Shastri has noted Kamikagama, Yogajagama,
Cintyagama, Karmagama, Tvajitdigama, Diptamagama,
Suksagama, Sahastragama, AnS§umanagama, Suprabheda-
kdgama, Vijaydgama, Nishwasdgama, Sayﬁgama,
Bhuvagama, Nityagama, Pradgitagama, Lalitagama,
Siddhdgama, Parme§wardgama, Kirtandgama  and
Vatulagama are Agamas of Saivism and Virasaivism." ,
Sakhare has mentioned, 'Besides the twenty. eight
principal Shivagamas, there- are many I}pﬁgamas or
secondary Agamas, enumerated in various Saiva works like
'Sivatattvaramakara', an encyclopedia Sanskrit work of
Keladi Basavardja and the "Vivekacintamani of Kanerese
encyclopedia work of Nijaguna Sivayogi'. y
The Agamas have been divided into four major
division 0Dnyana, Yoga, Kriya and Carya. To cc?n.cl_ud‘e,
Agamagranthas are the origin and the soul of Viraéawl_sm in
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| ‘» every respect as these impart true knowledge about Siva and

eradicate the taints of man. They provide real foundation to
the Virasaiva concepts and Siddhantas, and they show the
path of salvation to the mankind.

Siddhantasikdmani: = Siddhantasikhmani is one more
Dharmagrantha of Viraaivism. Basically , this is a
Paficacarya Qioriented book. It has been translated into many
languages, detailed ' explanation. and description of
ViraSaiva, Istalingadharana, Astavarana, Paficacarya,
Satsthala, SaktiviSistdwaita, etc., the basic concepts and
tenets of VIrasaivism are found in this book. While
explaining the details about the author and contents of this
book, Sakhare has stated, " The first and a very authoritative
work in Sanskrit on Lingayatism is Siddhanta Sikhamani.
This is the first work, because it does not refer to any work
except Sivadharanottara and $aivarahasya and the Agamas;
while this work has been referred to and quoted as authority
by almost all the Sanskrit books now available. It professes
to narrate the dialogue between Renukacarya or
Revanasiddha, the prophet and. Agastya, to whom the
prophet reveals a part of Satsthala philosophy. The author is
Sivayogi." However, Siddhanta§ikhamani has been

- accepted as one of the major Granthas of Viragaivas,
‘Sanskrit Sources on Basave§wara:
St Basaveswara ( 1132-1167 A.D.):

Basave$wara was a great prophet, socio-economic,

'religi(_)us reformer. He was also a great saint, revolutionary

and great human being. He spend his whole life to give a
good life to all the human beings without consider their
caste, creed, class, sex, ritual and tradition. He was a
universal man.To know the life sketch of Basave§wara the
historical data is drawn from three sources; the poetic
biography of Basavanna entitled Basavardja Devara Ragale
by the reputed medieval Kannada poet Harihara: the
biography in the Puranic from entitled Basava Purana from
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the Telugu writer Palkurki Somanatha; and finally,
BasavannaZs own Vacanas.”

Apart from some other sources :like inscriptions,
Edicts, hagiographies, folk traditional and a few attempts at
critical biographies as well as his contemporarics mentioned
his name in their Vacanas.
The contribution of Palkurki Somanitha to Sanskrit
Literature: Palkurki Somanatha belongs to 12* century A.D.

Palkurki Somanatha wrote in Sanskrit, Telugu and Kannada |

were 40 works. Famous among these ‘arei : Somanitha
Bhasya, Rudra Bhasya, Vrsabhadhipa$ataka, Basavadharam
in Sanskrit, and Basavapuranam, Panditaradhyacaritram,
Anubhavasira, Caturvedasira, Basava - Ragada,Chenna
Mallu Seesamulu, Basavaatakam Basavapaficakam,
Paficaprakdragadya, Namaskaragadya, Aksharankagadya.
Somanathastotram etc. in Telugu. In most of the works he
depicted the great. ‘
e Basavodihranamd Udaharanam is a symbolic
gesture in pray to the almighty using all cases

(Vibhaktis). A true devotee feels all his actions or .

kriyas are meant for worshipping God. So performs

all the actions in the name of God. Since the
. Vibhaktis are connected to Kriyas in.a way. the whole

of Udaharana literature is meant for worshipping'
God. This is the significance of Udaharna literature.
Here he Almighty is worshipped and praised with all
the Vibhaktis indicating that the God exists in all
kriyas of human existence. In Basavodaharana

Somanatha described in the eight vibhaktis the -

qualities of life and the religious' Siddhanta of
Basave§wara. This work is -written in both the

Telugu and Sanskrit. Somandtha was completely -

successful in showing his deepest faith and devotion
towards Basave§wara which he poured in this poetic
work.’

220

INaii yvaguiac

¢ Vpmsidhipasataka : A poetic work containing hundred
Slokas is known as Sataka, Somanitha was fully
immersed in the devotion of Basave$wara by the
time he started writing this work. So he used the
Makuta 0 Basavaa, Basava, Vrsadhipao. This
Makuta clearly indicates his great love and devotion
for Basave$wara. In this work, the great qualities of
Basave§wara like his devotion, his affection and
kindness for Siva Saranas are well described in this
book. Vrsadhipasataka is not a pure Sanskrit work

~ but it was written in Tamil, Telugu, Kannada, and

Manipravila style thus indicating the wrter&Es

scholarship in many languages.

o Somandthabhisya: Palkuriki Somanatha was a multi
Qlingual writer who was proficient in as many as
eight languages in which he wrote his books.

- Somanithabhfgya is an irrefutable proof of his extra

Gordinary scholarship. He was one of the greatest

-Pandita Kavis of ali times. To establish his thougli,

religion and philosophy among other scholars, he

wrote this PrAmanika Bhasya in Sanskrit. For

. propagating the religion among the common masses,

he wrote his Telugu works in Jannu Telugu.

One finds a type of revolutionary tendency in his
writings which led him to initiate new techniques in literary
field. Sataka, Dhaharana, Dwipada, Ragale,. Seesa etc.,
introduced by Somanatha in 12® century are new |
experiments. He did this to take down the Virasaivism to the . -
common folk through literature.* -

. Satkarfradhya of Kanchi®Bs = Basavapurina or

Vrsabhedvarapurana:

e Basavapurina + or  Vrsabhe§varapurina  of
Sankararadhya of Kanchi, the modern Kanjivaram in
Madras State. It is a big book consisting of 4,714
verses in various metres divided into 43 chapters.
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Bach chapter begins - with ®Srupu  tvam
Ke$avamatya£ and ends with a verse praising
Kesavamatya. The author was undoubtedly well
“versed in Sanskrit.’

e He narrates the circumstances under which he
undertook to compose the book and the place where
he wrote and explained the Purana. Once on the
occasion of Vasantotsava of Skanda Some$a of
Kandakura, learned men and devotees of Siva

hailing from different parts assembled in the hall of -

the temple and initidted discussions on various
religious topics including the life and work of
various Sivagaranas.

e The life of Srf Basave$wara was available then only
in regional ( deSiya) languages and then felt the
necessity of one written in Sanskrit, the common
language of India to make it popular in other parts.
They referred this topic to the Ke§avamatya, chief
minister of king Kuméra Macha of Kandakura Reddi
family. The minister informed the learned assembly
that their object could be fulfilled as he had at hand a
learned man. Sankararadhya of Kanchi who on his

way to visit holy places was staying with minister. '

Sankararadhya was invited and was assigned the

work of composing the Purana. He wrote it under the -

patronage of the minister Kesavamatya and perhaps
read it in the Sabhamantapa of the temple where the
miniter listened to it with attention and devotion.

Sankararadhya considers himself very luck as the

minister himself was very eager to hear the stories of

Sivabhaktas ( Sivabhaktathakavyasravanotsuka).
Basavapurana: In the beginning of the first chapter he offers
his obeisance to Siva, Maficana-Pandita, Sripatipandita, $1i
Mallikarjuna-Pandita, Kinnara Brahmayya, Ele§vara
Ketayya, Haradattacarya and Bibbi Bacayya. He then
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describes Srisaila parvata the dclty §ri Mallikarjuna,
Bhramaramba, Skandasomesa, Skandapnra etc and glorifies
the family of the ruler king Kumara Mﬁcha and his patron
Ke§avamatya.

The minister Kesava belonged tb a highly learned
farmly of administrators who held the post of ministers
under Reddi kings.®

The second chapter narrates how Sri Vrsabha
descended  to this world to propagate and spread
Sivadharma. Once Narada visited Kailasa and reported to
Siva that Sivadharma in Karnataka was almost extinct due to
the influence of Buddha and Jaina religions. Siva ordered
Vrsabha to take birth in the mortal world and to establish
Sivadharma. To fulfill this mission Basava was born as a son
to Madarasa and Madaldmbbhike , a pious Brahmin couple.’

The Purina narrates miracles worked by Sri
Basave$§wara. Many pious deeds which glorified Sivabhakti
are narrated. The major portion of the Purana contains
Sivasarana Carite. The foremost among them are
Cennabasave$wara, Allamaprabhu, Madivala Machayya,

‘Kinnarya Brahmayya Nuliyya Candayya, Molige Marayya

and others.® In addition to these the Purana supplies us in

.information about the Sivasaranas who lived before and a
few years after Sri Basave§wara. Among Siriyalasetti,

Devara Dasimayya, Sanakara Dasimayya, Adayya |,

'Ekantada-Ramayya and others.

The work of Sri Basave§wara consisted not only of
preaching and promotion of Sivadharma but also effecting
social reforms such as dignity of labour, equality of all men

.and women of all communities irrespective of caste and

creed.

From the above summary of the Basavapurana of
Sankararadhya it is clear that the life sketch of Sri
Basave$wara is in many respects similar to one presented in
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the Kannada and Telugu Basavapuranas. There are small
“variations but on the whole it is the same.

Basavapurana of Vyasa: There is another Basavapurana in
Sanskrit the authorship of which is attnbuted to Vyasa, the
author of Mahabharata and Puranas. It is stated in the Purana
that the Basave§wara store forms part of
zBhavisyottarapuranaE. But it is clear from the book itself
that it was composed under the patronage of BasaveSwara
belong to Kandukarikula. His family is descnbed in the last
chapter.

This Basave§wara is st‘ated to’ be in the

Vyasoktapurana to be the incarnation of Basave§wara of
Kalyana.’ The approximate date of this. Basavapurana may
be the fourteenth century. According to Vyasokta -
Basavapurana the story of Basave$wara is narrated to
Agastya by Skanda or Kumara, It consists of forty-four
chapters of which the first and the last two deal with things

not found in SankararidhyaEs Vrsabhapurana. Although
there is general agreement regarding the stories of -

Sivasaranas it is not a copy of Sankararadhya&s Purana.
There are differences here and there. Both are written in
simple Sanskrit in order that they should be understood by
ordinary persons. In both the works the bmh date of Sri
Basave§wara is given'®

The Basavapurana in Sanskrit , Kannada and Telugu

identify Sri Basaveswara of Kalyana thh Vrsabha orNandi,

the Vahana of Siva, and accept him as hxs mcamatzon

From the above account it is clear that the Sanskrit

Basavapuranas depict $ri Basave$wara as an incarnation of
Vrsabha. They further go to identify him with Siva as he is

called Dvitiyasambhu ( the second Siva). It is he who -
revived and reformed the Virasaiva reslgxon in Karnataka
which spread even to Maharashtra, Andhra and Tamil

country, that is, the whole Qf South India.
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Published books on Basave§wara in Sanskrit listed as below:

. Kanchi Sankararadha, Basava Purdna or Vrasabha
Purdna, Mysore, 1894.

. M.G.Nanjundaradhya , Basava Vachanamrutham,
Basava Samithi, Bangalore, 1966. '

. Mallikarjuna Paraddi, Basava Bhaskarodhaya
Mahakavya, Koteshwara Grantha Prakashan,
Gangavati, 1998. Murusaviramatha, Hubli, 1989.

. Somanatha Palkuriki, Basavanamskara Sthrotram.

] Somanatha Palkuriki,Basavamuktapadagrastha
- sthrotham.
. Somanatha Palkuriki, Vrshabhasthakam,
Devarapalli, 1962.
. Basavappa Shastri, Basaveshwara Ashtaka, Mysore,
1910.
. Shankar Kavi, Basava Purana or sartha

Basaveshwara Purana: Solapur, 1905.
e - Shankar Kavi,Satika Basavesh Vijaya, Mysore,
1894,
. B.Shivamurthi Shastri, Basavodharanm, Sharana
Sahitya Prakshan, Bangalore, 1952.
o Sadakshari Mahakavi, Basava Raja Sthavana:Tike,
- Sadasiva Shivacharya, Dyanpur, 1931.
»  T.G.Siddhapparadhya, Basava Geeta,
Murugharajendra Matha, Chitradurga, 1967.
Conclusion: Basave§wara believed in the goodness of
human nature. He wanted to build a society consisting of
devotees of Siva. That society should have the concept of
work as sacred, the fraternity and equality of men and the
inter-related ideas of individual and social welfare.

Basave§wara gave a practical demonstration of an ideal:
society through the concepts of Kayaka and Dasoha. Both'

these two concepts provided material, social and economic,
spiritual and moral prosperity and laid stress on contentment
and peace of mind for the people.
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BasaveSwara/Es movement like Sarvodaya wanted
welfare of all. Basave§wara pointed out that BhaviAs may
become Bhakta®s if they follow the principles of
Virasaivism. Hence Basave§waraZs ideal society, concepts
are all embracing love without exception {iprince and
peasant, touchable and untouchable. No individual or group
was to be suppressed and exploited. All were to be equally
members of that society, all sharing in the produce of their
labour, and functioning as Dasohees promoting the welfare
of whole society. Basave§wara stressed the cultivation of a
moral and spiritual outlook.

The above Virasaiva works in general belong to the
Puranic category. They were. written with the avowed

intention of glorifying Basaveé§wara as a superhuman divine .
manifestation of Siva or Nandi, and describe in glowing-

terms his marvelous performances. Their purpose was to
arouse and cherish devotional fervor among the faithful
devotees and common people and not to present a historical
account of the teacher. It is no wondcr they yield historical
information.

These works, though not of great historical value, are

uscful as testimony to the ascending position of popularly

enjoyed throughout the long centuries by Basave§wara and
his Vira$aiva faith. However, it must be said to their credit
that their, occupy a worthy place in the religious and
devotional literature.

As for the legendary conception of Basave$wara
being originally Vrsabha Gane$vara or Nandi in Sivas
Kailasa, the idea appears to have been conveniently
suggested from his name Basava, derived from Vrsabha.
The Puranic accounts of his deification, it may be noted ,
were composed only after his life£s glorious achievements
and departure from the mortal world.

End Note :-' Malwad, Virasaivism and Vacanakaras, Basava
Journal. Vol.5, July 1980, Basava Samithi, Banagalore, p.1.
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Parijatamaiijari alias Vijaya$ri-An Inscriptional
- Natika in Sanskrit

Siddharth Y.Wakankar

Inscriptional Sanskrit Dramatic Literature has not
been to attract the due attention of the Sanskrit scholars as
well as the Archaeologists, in spite of their being the valid
proof or documents of historical and cultural importance.
As is well-known, the Inscriptions are authentic in their
nature, though they may contain poetic heights or fancy of
the composer/s who generally happen to be the protigis of
the Ruling King or his family.

Some foreign scholars have done extensive research
in the field of Ancient Inscriptions of India and many
Indian scholars followed in their footsteps.

The present paper is based on one such paper by an
outstanding foreign scholar, viz. E. Hultzsch of
Halle(Salle). It was published under the title, Dhar Pradasti
of Arjunavarman: Parijatamafijari-Natika by Madana.lt
runs from page 96 to 122 and is published in Vol.VIII,No.9
of the Epigraphia Indica.

This inscriptional drama was first discovered in
1903 by the late Shri K.K Lele,the then Superintendent of
the. Education of the former State of Dhar, in the then
Central India. This inscription, consisting of 82 lines and
couched in Sanskrit and Prakrit languages, was found at the
Bhoja-shala (now,the Kamal Maula Mosque) in Dhar in
1903.The credit of breaking the news of the discovery of
this inscription goes to Shri K. K. Lele, when he wrote a
paper,viz. Summary of tRe Dramatic Inscription found at
the Bhoja-shala(Kamal Maula Mosque) Dhar, E .I. in 1903.

Prof. Hultzsch openly records his extreme gratitude
to Shri K.K. Lele, for hi§ kind gesture of providing
copies(estampages)of this inscription-the most important

source material-on which the Prof. based his paper. Hence,
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